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The Berachah Regarding the Synagogues and Study-halls
Enables Us to Transform All of the Kelalos into Berachos

In this week’s parsha, parshas Balak, we read about Balak,
the King of Moav. He hired the wicked Bilam to curse Yisrael;
however, HKB”H, in His infinite mercy, prevented Bilam from
doing so. Initially, HKB”H sent a malach to block his path.
Subsequently, HKB”"H introduced something in his mouth,
forcing him to bless Yisrael. Let us endeavor to understand
the source of Bilam’s ability to curse Yisrael.

Additionally, let us examine a Jewish minhag mentioned
by the Rama in Darkei Moshe (0.C. 6, 3): noaomt n*a o1x 8aw>”
“ya10 1 amR>—when a person comes to the Beis Kenesses,
he should recite “Mah tovu.” The source for this minhag is
found in the seder of Rav Amram Gaon (149).

However, in the responsa of the Maharshal (64), he writes
that it was not his practice to recite these lines: »xws 1p1221”
M7 IR PIOAN AT, 70N 5192 2R 1082 2R YUrnn, noaon nab Ra
“P9m 7183 RARTD AYYPY 190N K1 OR1,0YY3 1KY PYMmN 121e—in
the morning, when I arrive at the Beis Kenesses, I begin
with the passuk: "7or 3173 287, and I skip the first passuk:
»p7mIR 1210 7 that Bilam said. For, even it was uttered as
a curse, as it is explained in the chapter of Cheilek. He
is referring to the Gemara’s (Sanhedrin 105b) clarification—
that Bilam’s sole intent was to curse them. Nevertheless, in all
siddurim, including those of the Arizal, this minhag is present.
Hence, we must endeavor to explain the reason this is so.

Bilam Attempted to Curse Yisrael
in Three Distinct Locations

We will begin to shed some light on the subject by
addressing the fact that Balak took the wicked Bilam to three
separate locations from which to curse Yisrael. On each
occasion, HKB”H thwarted his efforts by introducing sublime

Berachos in his mouth.

On the first occasion (Bamidbar 22, 41): ay¥a nx pva np»”
“5ya niaa mvy»—Balak took Bilam and brought him up to
the heights of Ba'al. There, he blessed Yisrael as follows
(ibid. 23, 9): 1iaw» 77ab @y 111 ,1AMER NIP2INAT RN DI YRR D7
“awnny XY ma1—for from its origin, I see it rock-like, and
from hills do I view it. Behold! Itis a nation that will dwell
in solitude and not be reckoned among the nations.

On the second occasion (ibid. 14): wx= o8 maawx 1w wmnE»”
“maoan—he took him to the field of lookouts, to the top of
the peak. There, he uttered the following berachah (ibid. 21):
“q3 T nP1nT My PEYN 1 ORTWa Yay a8 XY apya 1IN van K-
He perceived no iniquity in Yaakov, and saw no perversity
Hashem, his G-d, is with him, and he is the
King’s beloved friend.

in Yisrael.

On the third occasion (ibid. 28): m1yan wx= myYva nx pva np»”
“yrwent 11a by apwan-- Balak took Bilam to the summit of the
Peor that overlooks the face of the Yeshimon. There, he
uttered three pesukim of berachah (ibid. 24, 5): 2% 1210 "
DOTARD T YU BOAND 0 5Y N1AD U2 DUSMAD SRAWY Ruswn apye
“1m1ayr RW2UNT 19913 AARE 21771 0737 2R3 AT PYTh B b am Ty —
how goodly are your tents, Yaakov, your dwelling places,
Yisrael. Like streams spread out, like gardens by a river,
like aloes which Hashem planted, like cedars by water.
Water shall flow from his buckets, and his seed shall be
by abundant waters. His king shall be exalted over Agag,
and his kingdom shall be upraised.

In Netzach Yisrael (end of Chapter 59), the Maharal
explains that HKB”H arranged for Bilam to bless Yisrael in
these three locations, in the merit of the three holy Avos.
The first berachah: “uxax @12 WX *”"—corresponds to
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Avraham, the original rock from which Yisrael were chiseled
and formed. The second berachah: R= 891 apy 2 1R VAR RY”
“Oxawabny—corresponds to Yitzchak Avinu. This association
can be understood based on the Gemara (Shabbas 89b) that
depicts how Yitzchak Avinu will defend Yisrael in the future.
The third berachah: “ox=w> Tonuswmt apy® TYMIR 1210 MM'—
corresponds to Yaakov Avinu. He is called both Yaakov and
Yisrael, and he used to dwell in tents, as it states (Bereishis
25, 27): “m@onx 2w an v apyr-- Yaakov was a wholesome
man, dwelling in tents.

Bilam’s Ten Berachos Correspond
to Yitzchak’s Ten Berachos

This agrees beautifully with the remarks of the Maharal
(ibid.). He focuses on our blessed sages’ revelation that from
the berachah Bilam uttered at the third venue, we can deduce
all of the Kelalos he intended to curse Yisrael. Here is what we
have learned in the Gemara (Sanhedrin 105b):

171y wipea 1aba o a Th’ AR Ywe IR YY 1nonan, jare 220 1R
2P MR 1310 1[92 na51] N1waTha 2nat neoas tna a1 RYw
1! RN RY ORAw nuswnt [ o] oreby nvow nawn Ry
nas1m] @enanst ot ony N RS v oYmas [1aY masi] nown
NY /1y 2o9aRs [79aY o] aTia gra R RS L oSy niaas [y
oy e KY .o Yy oS [q9aY o] g sbya oodbn orb e
NIAING NUYIY 119 RN RY YT oo B [99a5 maorm] e e o
01791 [79aY o] 1n1sbn ary N8R RY .a0a0 pona e (e msi]
119 Rwasnt [9925 maonm] 1n1eYh Rk KRR KRY L1950 a8k

Rabbi
berachah, you learn what was really in his heart. He
intended to say: (1) that they should not have synagogues
and study-halls, but was compelled to say: “How goodly
are your tents, Yaakov,” (2) that the Shechinah should not
rest upon them, but he was compelled to say: “And your
dwelling places, Yisrael,” (3) that their sovereignty should

Yochanan said: From that wicked man’s

not continue, but he was compelled to say: “Like streams
spread out,” (4) that they should not have olive orchards
and vineyards, but he was compelled to say: “Like gardens
by a river,” (5) that their scent should not disseminate,
but he was compelled to say: “Like aloes which Hashem
planted,” (6) that they should not have kings of imposing
stature, but he was compelled to say: “Like cedars by
water,” (7) that they should not have a king, the son of

a king, but he was compelled to say: “Water shall flow
from his buckets,” (8) that their sovereignty should not
reign over the nations, but he was compelled to say:
“And his seed shall be by abundant waters,” (9) that their
sovereignty should not be mighty, but he was compelled
to say: “His king shall be exalted over Agag,” and (10) that
their sovereignty should not be inspire fear, but he was
compelled to say: “And his kingdom shall be exalted.”

In Netzach Yisrael (ibid.), the Maharal comments that
we find ten consecutive Berachos here, corresponding to the
berachah Yaakov received, which was also comprised of ten. Let
us enumerate the Berachos Bilam bestowed upon Yisrael: (1)
that they should have synagogues and study-halls, (2) that the
Shechinah should rest upon them, (3) that their reign should
endure, (4) that they should have olive orchards and vineyards,
(5) that their scent should carry afar, (6) that they should have
impressive kings, (7) that they should have a lineage of kings,
(8) that their sovereignty should reign over the nations, (9)
that their sovereignty should be mighty, and (10) that all of the
nations should be in awe of and fear their sovereignty.

The Maharal explains that these ten Berachos correspond
to the ten Berachos Yitzchak bestowed upon Yaakov, as
explained in the Midrash (D.R. 1, 18). The ten Berachos are:
(1) "mmwn Hun mopbra 19 1n’--and may G-d give you of the
dew of the heavens, (2) "yax »1mwnr-- and of the fatness of
the earth, (3) 111 =177-- and abundant grain, (4) "w1nr—
and wine, (5) '@y T1ayr—nations will serve you, (6)
"mamiR’y 1Y nrnwer-- and regimes will prostrate themselves
to you, (7) "*nxY 712232 mi-- be a lord to your brothers, (8)
iR 212 77 unneer-- and your mother’s sons will prostrate
themselves to you, (9) "mx 1978’-- may those who curse
you be cursed, and (10) “q113 7*573n7-- and those who bless
you be blessed.

Thus we learn from the Maharal that Bilam intended
to inflict ten Kelalos upon Yisrael in order to annul the
This
coincides magnificently with the Maharal’s contention that

ten Berachos that Yitzchak bestowed upon Yaakov.

the Berachos uttered at the third venue correspond to Yaakov
Avinu. Therefore, Bilam began this sequence of ten Berachos
with the words: “apy> 1Ymix 1210 m"—how goodly are your
tents, Yaakov.
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Just as Eisav’s ministering angel was compelled to concede
the legitimacy of the Berachos to Yaakov; in similar fashion,
HKB”H compelled Bilam to concede these Berachos to Yisrael.

All of the Berachos Reverted to
Kelalos except for One

Chazal teach us a fascinating fact about these Berachos
that Bilam was coerced to bestow upon Yisrael instead of
Kelalos (Sanhedrin 105b): m%%p% 19rm oY1 K213 13 Rax *37 K"
77 PR T 71801 (1-10 ©YM3T) TRNRIY  NIWATA NIRRT nan YIn
“nisbn K91 Y9 - N ' 930K 0 19naY aYYpn nk—Rabbi Abba
the son of Kahana said: They all reverted back to curses
except for the one regarding synagogues and study-halls.
For it says: “And Hashem, your G-d, transformed the curse
into a blessing for you, because Hashem, your G-d, loved
you.” The passuk specifically says “curse” (“kelalah”) and
not curses (“Kelalos”). Rashi teaches us that the berachah
that did not revert to a kelalah was the one pertaining to
synagogues and study-halls; Yisrael will have them forever;
they will never cease to be.

Thus, we learn an incredible chiddush. Ultimately, none
of Bilam’s Berachos remained extant. They all reverted to
Kelalos, except for one: “apy» 72>mix 1210 ", The institutions
of the Beis Kenesses and the Beis Midrash will always exist
among Yisrael. Interestingly, if we scrutinize the language
of this passuk carefully, we find that even this berachah—
relating to synagogues and study-halls--initially reverted to
a kelalah. For it says: “And Hashem, your G-d, reversed
the curse to a blessing”—intimating that it, too had been
transformed into a curse.

This should cause any intelligent person to wonder: (1) How
is it even conceivable that all of the Berachos HKB”H placed in
Bilam’s mouth transformed into Kelalos? If so, why did HKB"H
introduce these Berachos into his holy Torah in the first place?
(2) Seeing as even the berachah pertaining to the “basei-
kenesses” and “basei-midrash” became a kelalah—until HKB"H
turned it back into a berachah—why didn’t HKB”H transform all
of the Kelalos back into Berachos? (3) Furthermore, the passuk
in parshas Ki Seitzei from which Chazal deduce that only one
of the Berachos ultimately remained a berachah, concludes: »=”
“pox ‘1 1anR-- because Hashem, your G-d, loved you. That
being the case, why did HKB”H only reverse that single kelalah
and not all of the Kelalos?

Bilam’s Power Stemmed from His Ability
to Arouse the Attribute of “Din”

I would like to propose a wonderful explanation. First,
however, [ would like to explain the source of Bilam’s power
to curse Yisrael. Let us refer to this week’s haftarah (Michah
6, 5): 1 71ya 13 BYYa IR Y a1 ,aRM v pYa yr K1 oty
“m mpe nye ynb waban 1y owwn—my people, hear now, what
Balak, King of Moav, schemed, and what Bilam son of Beor
answered him, from Shittim to Gilgal— so that you may
realize the righteous acts of Hashem. We find the following
elucidation in the Gemara (Berachos 7a):

SRS apn v anR TR 239 AnR U0 RIpTE Ryt ppvny oNn”
"nOYD "onvRY Yywan oyva vnea tnoys KW nsny sy NP s 1wt
P nyba Y nRpT 12, w0aT 1w TR DY nreRawn 1enwa XY
DO TNIN oW Thavh /YT K'Y DIPIR R1YN AP RY 21pK (-1 121ha)
121893 2911 183 PA7 95 (1- 2O5) AN AT 1T s, ay RY

What is the meaning of: “So that you may realize the
righteous acts of Hashem”? Rabbi Elazar said: HKB"H
said to Yisrael, “Be aware of how many righteous acts I
performed on your behalf—that I did not display wrath
in the days of the wicked Bilam. For had I become angry,
no remnant whatsoever would have remained from the
enemies of Yisrael (a euphemism for the Jews themselves).
And this is the meaning of that which Bilam said to
Balak: “How can I curse? G-d has not cursed. And how
can I display anger? Hashem has not displayed anger.”
This teaches us that throughout all those days, He did
not become angry. And how long does his anger last? A
moment .. . For it is stated: “For His anger endures but a
moment; His favor extends for a lifetime.”

Thus, we learn from this passage that Bilam’s capacity to
curse Yisrael stemmed from his ability to discern the precise
moment each day that HKB”H would become angry; at that
moment, he would invoke the attribute of “din” against them,
chas v’'shalom. Now, we have a passuk that states explicitly
(Kohelet 7, 20): “Num» K51 210 7wy’ AWK YR 7718 PR DIR 9" —
for there is no tzaddik on earth who does only good and
never sins. Therefore, Bilam intended to curse Yisrael at
that precise moment of divine wrath. To prevent this from
happening, HKB”H altered His normal modus operandi and
did not become angry during those days.
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Torah and Tefilah Are Uniquely Suited to
Transform “Din” into “Rachamim”

Following this line of reasoning, let us proceed to explain the
great battle waged by the wicked Bilam. Of all the ten Kelalos he
had in mind to inflict upon Yisrael, he began with the one related
to synagogues and study-halls—that they shouldn’t have “basei-
Of all the ten Kelalos, HKB"H
specifically chose to reverse this kelalah back to a berachah, by

kenesses” or “basei-midrash.”

compelling Bilam to say: “apy? 1YmIx 1210 nn”.

Let us endeavor to explain. In the “basei-kenesses,” we
perform the service of prayer—tefilah; whereas in the “basei-
midrash,” we engage in Torah-study. These two forms of
service—tefilah and Torah—constitute the two holy conduits
that connect a person with HKB”H. It is precisely for this
reason that the Gemara states (Shabbas 10a): 1Y mvan 1ar”
“tmy mn yar—there is a separate time for tefilah and
there is a separate time for Torah.

Upon further consideration, it is evident that the common
denominator shared by these two forms of avodah is their
ability to transform “midas hadin” into “midas harachamim.”
With regards to tefilah, we find the following elucidation in
the Gemara (Succah 14a) related to the passuk (Bereishis 25,
21): “Nemtrapy o mnwN noay 'ay pree any’'—Yitzchak beseeched
Hashem on behalf of his wife, because she was barren:

NR 9877 1 ANy 1LY amy anys oopre Swoinban awnr by
"“apn SY 1nyT noann 2o Sw 1nvan A, oipny n1pnn 17118 NNt
“rann nThY NPATOR NThn

—why is the tefilah of tzaddikim compared to a
pitchfork? To teach you that just as a pitchfork overturns
the grain on the threshing floor from place to place, so
does the tefilah of tzaddikim overturn the viewpoint of
HKB”H from the attribute of cruel, harsh judgment to the
attribute of mercy. Thus, we learn that tefilah auspiciously
transforms “midas hadin” into “midas harachamim.”

The same applies to the study of Torah in the “basei-midrash.”
It has the capacity to transform “midas hadin” into “midas
harachamim,” as we have learned in the Gemara (Succah 49b):

991,11y Sy 7O NTINT ona fnna A (19-KY TSwn) 29n5T Rn”
S 10 Ko 1T Y 191N RYN 7o SY eRY 10 v ton Sy 1in e

1T TAYY 910 ART KON ,TOM DY MKW 710 R0 1T 1Ry XSw ton
1o W R 110 R ey RYw o S ain R

The passuk in Mishlei employs the expression “Toras

chesed”—literally: “Torah of kindness”  The Gemara
questions the meaning and significance of this phrase. The
first opinion defines “Toras chesed” as Torah that is pure in
purpose; a second opinion suggests that this term refers to

Torah that is passed on to others.

According to this Gemara, anyone who learns Torah
I'shma—with proper intent—and teaches it to others, his
Torah is considered “Toras chesed”; it can sweeten and
mitigate the force of “din,” transforming it into “chesed.” This
provides us with a very nice interpretation of the Gemara’s
(Berachos 63b) elucidation of the passuk (Devarim 27, 9):
PP NN PRY A ,IN3 1Py NINS NN 1wy YRAw yaw noon”
277157 R, RI7MT 2273 Y01 127 ART R 1372 2T 12775 ,171ana KON
moaor rabn Y preRmw Yy 29 1R nean BRoaan (19-1 na)
Smina oopotyt 1aa 13 mawrw The word "novr teaches that
you must form groups (a play on the word “haskeit”: “asu
kitot”) upon groups to engage in Torah-study. For Torah is
only acquired in groups. This accords with the words of
Rabbi Yossi the son of Rabbi Chanina. For Rabbi Yossi the
son of Rabbi Chanina said: What is the meaning of that
which is written: “There will be a sword against those
who are alone, ‘v'noalu’”? There will be a sword against
the enemies of those Torah scholars who each sit alone
and engage in Torah-study. Clearly, this deserves further
explanation. Why, indeed, does a “talmid-chacham” who
studies alone warrant such a severe punishment?

Based on our current discussion, we can provide an
explanation. When Torah is studied in a group of at least
two—such as a Rav and his students or two friends—they are
engaging in the Torah of chesed, and are thereby mitigating
the force of “din” A talmid-chacham who studies alone
and does not pass on his learning to others is not occupied
with the Torah of chesed. Consequently, he is subject to the
force of “din,” chas v’shalom. Hence, the elucidation above is
applied to him: “There will be a sword against those who
are alone, ‘v’'noalu.” There will be a sword against the
enemies of those Torah scholars who each sit alone and
engage in Torah-study. For, they lack the ability to mitigate
the force of “din,” seeing as they are not engaging in the Torah
of chesed.
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HKB”H Wanted Us to Transform
All of Bilam’s Kelalos into Berachos

Now, it is with great pleasure that we can begin to
comprehend the wonders and magnitude of Hashem’s plans
and actions. He purposely did not prevent all of Bilam’s
For, HKB”H did not

want the wicked Bilam to receive any credit for the Berachos

Berachos from reverting to Kelalos.

bestowed upon Yisrael. It is similar to what we find in the
Midrash regarding the berachah Betuel and Lavan (who were
both wicked) bestowed upon Rivka (B.R. 60, 13): &Y mn »an”
1n7aN 2YRIR 03513 1R 1 KDY PRy by Yamw 1y npan npa
“pR no1Y Y PR anye XYR  na anwy—why wasn’t Rivka
remembered (blessed with child) until Yitzchak prayed on
her behalf? So that idol-worshippers would not be able
to claim, “Our tefilah produced fruit.” (Betuel and Lavan
blessed Rivka (Bereishis 24, 60): “Our sister, may you become
Instead, “Yitzchak beseeched
Hashem on behalf of his wife.”

thousands of myriads.”)
Therefore, all of Bilam’s
Berachos reverted to Kelalos, as he had initially intended.

In truth, however, HKB”H wanted Yisrael to receive all
of those Berachos—just as Yaakov Avinu coerced Eisav’s
ministering angel to concede the Berachos to him. Therefore,
in His abundant mercy, he reversed a single kelalah back to
a berachah—the one pertaining to the “basei-kenesses” and
the “basei-midrash”: “@¥y% YRwm 1po8Y 8¥5w”. By means of
tefilah services in the “basei-kenesses” and Torah-study in
the “basei-midrash,” they retained the ability to transform all
of the other Kelalos back into Berachos. Thus, in effect, every
one of the Berachos will eventually become an actuality for
Yisrael, through the power of their tefilah and their Torah-

study in the synagogues and study-halls.

This provides us with a very nice interpretation of the
passuk (Devarim 23, 6): “ayYa & ymwh pux ‘1 nax x51"—but
Hashem, your G-d, refused to listen to Bilam. In other
words, Hashem didn’t even want to listen to his Berachos,
lest the nations of the world claim that Yisrael were blessed
because of that wicked man. To prevent this from happening
(ibid.): “m==a% m%Hpn nx 99 EYx ' owmr’—Hashem only
reversed the one kelalah, pertaining to the “basei-kenesses”
and “basei-midrash,” into a berachah; all of the other Berachos
became and remained Kelalos.

Then the passuk proceeds to explain why (ibid.): "1 9anx »5”
“mmor—because Hashem loves Yisrael, He wanted to provide
them with a means of transforming all of the Kelalos into
Berachos. Thus, He ensured that they would always have
the avodahs of the “beis-kenesses” and the “beis-midrash”—
tefilah and Torah—at their disposal. Note that this passuk
purposely employs the two divine names—Havaya and
Elokim. Thus, the passuk alludes to the transformation of
“midas hadin”—represented by the name Elokim—into
“midas harachamim”—represented by the name Havaya.
This enabled Chazal to deduce that the kelalah referred to
by the passuk was the one related to “basei-kenesses” and
“basei-midrash.” For, this specific berachah is the key for

transforming all of the Kelalos into Berachos.

Now, we understand why it is the minhag of Yisrael
to utter the passuk: “apy> TYmx 1210 "M”"—upon entering
the “beis-kenesses” in the morning. After all, as we have
explained, HKB”H only changed one kelalah—the one related
to this passuk--back into a berachah. For, He wants Yisrael
to enter their synagogues and study-halls to engage in tefilah
and Torah-study, so that all of Bilam’s Kelalos will become
everlasting Berachos. Therefore, that is the most propitious
and appropriate time to utter this passuk.

The Presence of Yaakov’s Voice
Abolishes the Hands of Eisav

Now, we can begin to appreciate the depth of Chazal’s
In the Midrash (B.R. 65, 20), they expound on
the statement Yitzchak Avinu utters prior to bestowing the
Berachos upon Yaakov (Bereishis 27, 22): ¥t apy» 919 Sipn”
“wy »1-- the voice is Yaakov’s voice, but the hands are

teachings.

Eisav’s hands:

95 1015n1 1A DIANERDT MYE 13 BYYaD obipa Pateiea 1ty KY”
19 MR 1T IR e 010 UKW AR Y 1IN TR i NN
PANANA MIPIN DY DARENA ORT, 1YW NIWATH PNa1 NPDID tna by
APy 91p Yipn oY 9aRT DA Jrvean 1aow oy ovv1e anr PR, 1Y1ra
5 0o IRY BRT WY 970 BTt PR 105 TNas MIRn apye bW ipw s
Sany oY1 ans 1wy

The Midrash describes Bilam as one of the world’s two
greatest philosophers. It says that all of the nations of the
world came to Bilam and asked him if it is possible to enter
into a relationship with this nation. He told them to go and
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check out their synagogues and study-halls. If the voices of
children learning are heard, then they cannot be won over
or influenced. For, their forefather has already promised
them: “The voice is Yaakov’s voice”—implying that as long
as Yaakov’s voice is present in the “basei-kenesses,” then
Eisav’s hands are ineffective and non-existent. However,
if such voices are not heard, then the condition of “Eisav’s

hands” is in effect.

Based on what we have discussed, it works out amazingly.
For, we have learned from the Maharal of Prague that the
wicked Bilam intended to curse Yisrael with a total of ten
Kelalos in order to negate the ten Berachos Yitzchak Avinu
bestowed upon Yaakov. HKB”H intervened, however, and
transformed all of the Kelalos into Berachos by compelling
Bilam to bless Yisrael.

Subsequently, all of these Berachos turned back into
Kelalos, so that Bilam would not be associated or credited
with Yisrael’s success and berachah. Nevertheless, due to
His abundant mercy, HKB”H reversed the kelalah pertaining
to the “basei-kenesses” and “basei-midrash,” so that Yisrael
would transform all of Bilam’s other Kelalos into Berachos by
means of their tefilah and Torah. This prompted the nations
of the world to approach the wicked Bilam with their inquiry.
It would seem that since all of his ten Berachos turned into
Kelalos, that they effectively annulled all of the ten Berachos
Yitzchak bestowed upon Yaakov. That being the case, they
wanted to know if they could now enter into a relationship
with Yisrael and dominate them.

To which Bilam responded astonishingly: Go and see
what is going on in their synagogues and study-halls. Are
small children chanting words of Torah? If the situation

is one of “the voice is Yaakov’s voice,” you have no chance
of prevailing over them. If not, however, then the “hands
of Eisav” are in control, and you can prevail over them.
This was the message conveyed by their forefather.

In other words, while itis true thatall ten Berachos reverted
“Go and
check out their “basei-kenesses” and “basei-midrash.” It
will then be evident to you that HKB”H did not forsake them.
He reversed the kelalah regarding the “basei-kenesses” and

to Kelalos; nevertheless, they are not doomed.

“basei-midrash” back into a berachah; so that they will be
present in Jewish communities forever.

Then, as the Midrash depicts, Bilam adds a vital point: Go
and see if children are chanting words of Torah in their
institutions. Then you can determine ifitis a situation of 71
ramys Bpor vy *1° 1 Based on our current discussion, let
us interpret the significance and intent of Bilam’s response.
Bilam was referring to the words Yitzchak uttered via “ruach
hakodesh” to Yaakov, prior to giving him the Berachos: ¥1p:t”
“vwy »1 e apy Yip-- the voice is Yaakov’s voice, but the
hands are Eisav’s hands. Yitzchak was informing Yaakov
that if he truly wants to merit the ten Berachos of “q% n"--
and thwart the efforts of the wicked Bilam to annul them with
his own ten Kelalos—the voices of Bnei Yisrael must be heard.
The voices of tefilah must be heard in the “basei-kenesses”
and the voices of Torah-study in the “basei-midrash.” This
is why the Torah repeats the word “s1p” in this passuk: w1pn”
“apy» Yp. It is alluding to the voice of tefilah and the voice
of Torah. The sounds of these two voices will successfully
transform all of Bilam’s Kelalos into Berachos. For, tefilah and
Torah-study possess the amazing power to transform “midas
hadin” into “midas harachamim.”
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